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EDITORIAL
A CONTEMPORARY 'FAILURE OF NERVE'
Harold B. Kuhn
In his Five Stages of Greek Religion, Gilbert Murray diagnosed
the sickness of later Hellenism in terms of a failure of nerve. This
was an era which forsook the classical and the universal and turned to
the narrowly private, the particularistic and the esoteric. As one sur
veys the conventional wisdom of today's avant garde theologians, he
wonders whether a similar spiritual malaise may not be abroad in our
land. A chorus of voices is rising to a crescendo, proclaiming that this᪽or᪽
that doctrine of historic Christianity is no longer acceptable to Modern
Man᪽that he simply will not have it The dialectical theologians
raised their voices against some forms of this sophism in the 'thirties.
While today's scenario has changed, the mood of theological surrender
against which, for instance, Edwin Lewis in The Christian Manifesto
raised his protest remains.
Much effort is being expended in today's theological world to
demonstrate the declaration that today's man will not accept an authori
tative and normative Revelation, The argument runs scriptural in
errancy died yesterday, and scriptural infallibility lies on its deathbed.
Let us therefore hasten to find a basis for authority which will be ac
ceptable to the mood of the now generation especially of theolo
gians whose orientation is almost totally humanistic and existential.
Robert S. Alley has given expression to this mood of surrender in
his volume Revolt Against The Faithful. While the subtitle of his work
is A Biblical Case For Inspiration As Encounter, Dr. Alley's approach
is basically pragmatic and cultural, rather than biblical. Recognizing
with John MacTuarrie that The belief that the Bible is infallible is one
that dies hard in some parts of the Christian world
 p. 2, he sees as
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inevitable the demise within the Christian movement of the historic
understanding of the role of Scripture as the Word of God. In place of
this, he sees the inevitable ultimate acceptance of the literary-critical
approach, which he eTuates with revelation as encounter.
Some will challenge the manner in which the Bible is made to
speak the language of the critical-historical scholars. Others will challenge
the theme of inevitability, in terms of which Dr. Alley presents his case.
We believe he is vulnerable on both counts. Basic to his understanding
of revelation as encounter is his definition of the term Word ofGod.
This he sees as a sort of free-floating force operating in the world of the
human spirit, similar to 'Wisdom' in the Book of Proverbs or the Wis
dom of Solomon, or to the spirit of God small-s passim in the Old
Testament and in the Apocrypha. It is this Word of God which is
said to move within the hearts of men, including Jesus.
The key phrase in this approach is, that the Bible itself is not
the Word of God, but a witness to that Word. In this form the teaching
is not new, having been advanced by Emil Brunner a generation ago. To
this view, the Bible can never be regarded as more than a record of a
series of encounters Begegnungen between the free-floating Word and
selected persons. Its value is strictly functional, serving to inspire simi
lar encounters in the experience of those who read it. To this view, the
entire theological-creedal structure of Christianity is 'out' nineteen
centuries of Christian theological history are to be scrapped. At long
last, the Church which has lain in the night of theological darkness is to
be liberated through the method of revelation as encounter, and re
ligious men and women are to be released from belief in a body of
revealed Truth, to follow the deliverances of their encounters and their
responses to an 'enlightened' reading of the Bible.
As to the inevitability of the ultimate triumph of the hterary-
critical approach, several Tuestions may be asked. First, is it to be taken
for granted that today's anti-supernatural mood, with its reMection of
the Virgin Birth, the biblical miracles and the bodily resurrection of
Jesus Christ, will be normative for the future of religious interpretation"
Second, even if it should prove to be true that Modern Man will hear
nothing of a normative and authoritative Revelation, of the eternal
Word incarnate in Jesus Christ, or of a resurrected Lord, does this Musti
fy the Christian theologian in trimming the sails of his proclamation to
what the unregenerate mind of man will accept"
Did not the members of the apostolic body proclaim a Faith which
cut sTuarely across the mood of the modern men of their time" Did
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the scriptural writers ask what theological views would receive social
support before they put them down in writing" Scarcely so. Had they
been mere water-testers, the Church would have been stillborn. Perhaps
it is time for theologians to ask themselves in good earnest, whether the
relative impotence of the Church in our decade may be due, not to the
inertia-drag of those who believe and proclaim a high view of biblical
inspiration, but to the neglect in high places to proclaim a Thus saith
the Lord.
Some will agree with Dr. Alley, that such a proclamation denies
Modern Man's demand to be free, and that it will bring those who hear
under the yoke of bondage again. Granted that taking the Bible and
the credo based upon it as normative does impose limitations upon
the free spirit of man. But perhaps it is in captivity to Christ that a
generation adrift may find a more realistic view and experience of free
dom.
ARTICLES
ON GUARDING AGAINST IDOLS
Dr. Paul S. Rees
You have probably noted in the program that we are to think in
these moments about something I have called On Guarding Against
Idols. The matters to which we shall address ourselves may be thought
of as having a minimum of four echoes in the Bible, two in the Old Test
ament and two in the New. First of all, from the Ten Commandments,
Thou shalt have no other gods before me. From Isaiah 26, Oh
Lord our God, other lords beside thee have ruled over us. Then from
I Thess.  , You turned to God from idols to serve the living and true
God. Finally, from I John 2, Little children, keep yourselves from
idols, or as Phillips has it, Be on your guard. . . against every false
god
Observe what Paul wrote to the Thessalonians in the first chapter.
He has already reminded the Thessalonian Christians that, as he puts it,
Our gospel came to you not only in word, but also in power and in
the Holy Spirit and with full conviction. Result" You turned to God
from idols to serve the living and true God.
Or note what John wrote to the Christians, roughly a whole gen
eration after the time of Paul's writing to the Thessalonians. This grand
old father of the Church says to these Christians, Keep yourselves
from idols. To preserve the gospel, as well as to proclaim the gospel,
means that Aou challenge the idols. And that is the thrust of what I
want to say in these moments.
Now obviously one wants to say immediately, after that sort of
observation, that the idols of the first century-the idols, for instance.
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of the Roman and the Greek Pantheon, which were many᪽are by no
means the same as the idols in American society in the year of our Lord
2. Already, in Paul's own time, he had recognized that an idol can
be something very different from a carved image in stone, or wood, or
gold, or silver. When he wrote his letter to the Philippians, he spoke
about some people then alive Whose god was their belly. . . who mind
earthly things. I will have occasion to return to that, but I speak of it
now in passing so that all of us will be aware that when we are talking a-
bout idols we are not necessarily talking about the images that might
appear in a Hindu temple. The idols of today are not the same as the
idols of yesterday, even as the idols of tomorrow will not necessarily
be the same as the idols of today.
Now, I should like to remind all of us of something that I thought
was a validly made point in a chapel talk given by a friend of mine, the
late Professor James Morgan, Professor of Theology and Social Ethics
at Fuller Seminary in Pasadena, whose untimely death occurred so re
cently.
In his address Professor Morgan drew attention to the fact that
the New Testament again, and again, and again talks about the pres
entation, the proclamation, of the gospel, over against some hostile
background. This overagainstness is almost always there. Sometimes
it is the gospel over against Pharisaism. Or, it may be the gospel over
against Sadduceeism. Or, it may be the gospel over against legalism. Or,
it may be the gospel over against paganism. But almost never, if indeed
ever, do you find in the New Testament the gospel presented in total
isolation from the particularity of some hostile context.
As I say, I think the point is well made and, if it is, then I think
you and I as Christian leaders, as ministers, have got to ask ourselves and
our fellow Christians, Are the idols in American society today identi
fiable" And if so, what are they"
Now before I become specific, I Must want to level with you as my
dear brothers and sisters in Christ and tell you in advance that I am going
to be tackling and wrestling with some hard points. I shall be doing it,
be assured, not as one who poses as an authority. I shall be doing it ra
ther as one who is expressing a concern, one who has at least some de
gree of appreciation of how complex, how open to diverse views and di
verse opinions, perhaps one should say, even diverse convictions on the
part of eTually committed and loyal Christian ministers these are the
points I am going to rasie. But I do not believe this complexity, and the
confusion that often arises from it, should prevent us from facing up to
these things.
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I.
First of all, what about the idol of form" Last week in California
I was in a small consultation consisting of those who make up The Inter
national Advisory Council of World Vision, a Christian service organiza
tion with which, as some of you know, I am currently identified. In
this little group there was present an Anglican bishop from southern
Asia. At one point in our conversation he told us something I now recall
and offer to you as an illustration of what I am talking about, namely,
the evil of making an idol out of forms.
Numbers of you will know that every ten years the Anglicans of
the world, known in our country as Episcopalians, hold something that
is called the Lambeth Conference. It is a conference of bishops. All the
bishops of world-wide Anglicanism come together for two or three
weeks at Lambeth Palace, which is a residential palace used by the Arch
bishop of Canterbury, We were told that at the last meeting of the Lam
beth Conference, with about five hundred bishops present, our bishop
from Asia was grieved and indignant. Why" Because one whole hour of
the time of those bishops was given over to a briefing on the latest in
the proprieties that are associated with the use of candles in Anglican
worship. A world in flames and half a thousand bishops spending a
whole hour in preoccupation with the placement of candles
May I say in passing that this is one reason why the churches have
lost the young people of our generation, who are fed up on this kind
ofunreality which attempts to coexist with the overriding, overpowering
realities of our time. One is reminded of Paul's words about the danger
of having a form of godliness or, as one of our later versions has it,
Holding the form of religion but denying the power of it.
I think we ought to ask ourselves, Are we challenging the idol of
form" Are we saying, What are your priorities" Are we concerned
about ecclesiastical and liturgical niceties, or are we concerned about
people, people where they are in their situations, whether they be mem
bers of our churches or outside of the churches, members of our human
communities.
Elton Trueblood, who is rarely caustic, permits himself to say
sharply, There are pastors whose chief concern centers in the colors to
be used in the chancel at different seasons of the year. And he adds,
One congregation has invested , in liturgical lighting effects.
If I may, I will alter a verse of Scripture, And they said, 'Let there be
light ' and there was darkness.
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II.
Let me suggest a second thing. What about the idol of words"
Words have about them a wonder, a magic, a potential of good or ill, at
which I never cease to marvel. I do not forget, and you do not, that
when Paul wrote to his dear young preacher-friend, Timothy, he said to
him among other things, Hold fast the form of sound words. But the
same Paul, please note, writing to the same Timothy one chapter later,
says, Timothy, avoid disputing about words, which does no good.
Avoid making an idol simply out of words.
Let me return for a moment to that first Tuotation
Hold fast the form of sound words. If you take literally and precisely
what Paul says about clinging to the form of sound words, such as
Timothy had heard from Paul, then not a man in this assembly this
morning is obeying Paul's instruction. Not a man Now, why do I say
such a drastic thing as that" I say it for the simple reason, which I
trust will be obvious to you, that the form in which Paul spoke and
wrote was Greek. And the form in which you and I normally write and
speak is English.
In a televison interview in Scotland last summer I was asked, Do
you take the Bible literally" I said, No, it is impossible to take the
Bible literally. What I do is take the Bible seriously.  This conviction
has grown on me with the years. A man who says, I take the Bible
literally. . .Must doesn't Tuite know what he is talking about. The Bible
doesn't ask to be taken literally. It asks to be taken seriously.
A pastor told me that when our astronauts, out there in space
sometime ago, did that very extraordinary thing of reading the Genesis
account of creation, one of the ladies in his congregation said to him, a
day or so later, Wasn't that thrilling" He replied, Yes, it was. Then
she said, You know, what thrilled me most was that they read from
the King James Ker᪽o᪽.' Sentimentally understandable, but linguisti
cally appalling Why" Because the whole world was Hstening. And four-
fifths or more of the three billion human beings in the world can not
understand English in any version of the Bible.
Let us begin to do some hard thinking about this matter. Even
within the framework of the English language our attitudes toward
varying translations and versions sometimes assume what certainly ap
proaches idolatry, the idolatry of words. The American Bible Society,
Must the other day, got a furious letter from a man who denounced the
Society for having produced what is known as Good News forModem
Man. It is a responsibly produced translation, designed to be as nearly in
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the current vernacular as fcowe Greek was in New Testament times.
The translation has been tremendously appreciated by masses of people.
But not the writer of this letter Outraged, he denounced this Bible as
fit only for burning.
Mind you, from some points of view I can sympathize with any
one who is reluctant to let any translation replace the King James.
One misses the stately cadences and the beautifully obsolescent phrases
of the King James. But here was a man who went furiously beyond this.
He contended that the words of the King James were the only forms in
which the Bible can be read and heard.
While I am on this point I shall permit myself a further remark
ifyou will promise not to assign me to the cynic's corner. I am alternately
saddened and amused when I discover that riAt now the Living Bible is
being bought like mad by lovely evangelicals all over the nation, who
would not even allow the Revised Standard Version in then homes,
when every Greek and Hebrew scholar worth his breakfast food knows
that the Revised Standard Version is incomparably closer to the original
than the Living Bible is. Do I wish to speak ill of the Living Bible" Not
at all. I reMoice when the Bible is read in any of our versions. The point
is that theLivingBible is believed to have come from a safely evangelical
source and the Revised Standard is thought to have come from an unsafe
source. Therefore, the words we read in the Living Bible are received as
God'sWord and the words we read in the Revised Standard are suspected
of not being so.
If the Bible is to go to all the nations and all the languages of man
kind, it deserves the most careful, enlightened translation possible. That
is, careful in the sense that it is dynamically communicative but that
which lies in the message of the Book is the thing that will save men.
You study the Scriptures diligently, said Jesus to the Pharisees,
supposing that in having them you have eternal life yet, although their
testimony points to me, you refuse to come to me for that life John
,, NEB.
Eternal life is not in words. Eternal life is in a Person. That person
is the person of our Lord Jesus Christ.
To be faithful to the gospel is to challenge the idols. To preserve
the gospel is to be on guard against idols.
III.
Let us try a third tack. What about the dollar idol" Now when I
use the word dollar, it is shorthand for materialism. I said
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I would turn to that passage in Paul's letter to the Philippians. May I do
so now" Paul speaks of those in his own day whose God is their belly. .
who mind earthly things. They were obsessed by perishables. Incident
ally, Phillips' handhng of this passage, which is Phil. , is slightly
gentler than the King James but still picturesTue. Phillips has Paul saying
their god is their own appetite. . . and this world is the limit of their
horizon. Now if that is not a description of millions of people in Amer
ica then, ladies and gentlemen, I don't know what is. And these people
are not all outside of our churches either.
That leads me to ask you, as I have to ask myself, Are we chal
lenging the idols" Paul did. And he did it so specifically and so pene
tratingly that, when people made their decision for Christ, that decision
had something to do with idols.
A gentleman from an economically underprivileged Asian country
had spent some time as a visitor in the United States. Near the end of his
stay in this country, he was asked, What is the single, strongest impres
sion that has been made on you while you have been visiting the United
States" Can you guess what his answer was" He said, 'The enormous
size of your garbage pails Millions of people in the third world could
be fed better than they are being fed now on what America wastes. Life
magazine ran a special feature on the youth culture of America ᪽ in
reference to the economics of our youth culture. One of the really
starthng things that Life's editors stated was that, if you add up what
America's teen-agers receive in earnings and allowances, their per capita
annual income is greater than the total per capita income in  percent
of the nations of the world.
This has all sorts of implications. One of them is this don't take
it too seriously when your people tell you they have no money for
missions. Don't take it too seriously if they think they can not afford
to give funds for inner city Christian proMects in addition to what they
are doing for themselves in church structures and facilities. I ask again,
putting it to myself Must as strongly, Must as urgently, as I put it to you
Are we challenging the idols" Or are we accepting them" Are we ac
commodating ourselves to them"
IV.
Let us examine another one. What about the white co/or idol"
Let's all be reminded of the recency and tragedy of our history, when
whole sections of our American cities were being shot up and burned
down. President Lyndon Johnson appointed a blue-ribbon commission
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to examine the causes and cure of civil disorders. It would be interesting
to know how many of you in this assembly ever took time to read the
report of that commission. There were masses of politicians who got
started in it, then dropped it like a hot potato. Millions of Americans
simply could not take it. Why"
Well, for one thing, the commission, which was nonpartisan and
nonsectional, stated categorically that we are living in a racist society.
One reason, the commission argues, why we make such slow progress in
dealing with our race problem is that the maMority community of the
country, namely the whites, will not even admit their racist traits and
traditions. Racism, in our American context, is seen in the assumption
that whites have the right and the ability to define the humanity of the
blacks. They presume to define the extent to which blacks have an
authentic humanity. They define the extent to which, in terms of civil
rights and social mores, the dubious humanity of the blacks shall be
allowed to express itself and develop. That is white racism. You can have
all kinds of it in all degrees of it, and never use the word nigger.
Some months ago I sat for two days in a small circle of whites and
blacks, all of whom were committed evangelicals. We heard these black
brothers say that blacks in America can no more trust the whites to
define the humanity of blacks than Jews in Germany could trust the
Nazis to define the humanity of Jews. They told us that it would be no
surprise to masses of black Americans if white backlash racism would
even yet unleash emotions in the fury ofwhich blacks would be liTuidated
after the manner in which six million Jews were rubbed out in Nazi
Germany. Nevertheless, as one of the most brilliant of the blacks present
in that circle of evangelical brethren put it, looking around at us whites,
You can no longer define my humanity for me. That day is past.
Here is the Tuestion which cannot be stifled Where has the
Church been during the three hundred years of American history when
we have allowed our culture to be encrusted with white superiority and
white racism" Where has it been" For every John Woolman, for every
Wendell Phillips, for every William Lloyd Garrison, there have been
millions of church members who have shown no anguish over the situa
tion, who have exhibited no willingness to step out in one single initia
tive to reform and reshape the situation.
I ask again, in this racial context, are we challenging the idols"
I am Tuite aware, that in this hurried way of treating the matter
there are all kinds of Tuestions and there are many different aspects of
the problem I can not even touch upon. Still the Tuestion persists Are
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we challenging the idols" ResepctfuUy, may I say that it is not enough
for you to reply, Well, after all, the early Christians did not launch a
direct, a frontal, attack on slavery in the Roman Empire. That's right.
They did not. But may I remind you of something" Slavery in the Ro
man Empire was not strictly on a race basis, which is one reason why
John Wesley called the slavery of the British Empire and American
slavery notably American slavery the vilest form that had ever been
known to man.
Are we challenging the idols"
V.
Let us inspect another one. What about the idol of the flag" Again,
this is shorthand for rabid nationaUsm which, by the way, is a very dif
ferent thing from patriotism. If I know my heart, and if I know my
American history, if I know what it means to feel profoundly attached to
the soil from which you came at birth, I stand before you as an Ameri
can patriot. I do love the flag. I do love my country. That is not what I
am talking about.
When I talk about nationalism now, I am talking about the exces-
es ofpatriotism. It is sick patriotism, running a fever. We have too much
of it. This Mingoistic nationalism elevates the state to the level of an
ultimate and unassailable control. We should remind ourselves that
Christians, when they have understood the impHcations of Christ's lord
ship, have never consented to this concept of the state. Never, not even
under the Roman Empire Why did thousands of Christians go to the
lions in the arena" Because they refused to bow down and worship the
figure of the emperor. Why did they say, when the crunch was on, We
must obey God, rather than men" Because they believed, as I hope you
believe, that there is a reality known as the Kingdom of God which sits
in Mudgment upon all the kingdoms of this world, whether they are called
kingdoms, or democracies, or republics, or what you will.
We should not forget that from time to time in Christian history
there have been those gallant remnants of the total Christian community
-communities like the Mennonites and the 4uakers -who have
witnessed to this high allegiance in which the King of kings stands as
Lord over their consciences, above what kings may decree or parlia
ments and congresses may declare.
For thirty-five years I have lived in the state of Minnesota, to which
thousands of Scandinavians came as immigrants. My mother was born
in Sweden. She never saw this country until she was sixteen years old.
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Multitudes of those Swedish and other Scandinavian peoples renounced
their citizenship and came to America to get away from universal mili
tary conscription. Not to get into it but to get away from it Make of
it what you will, this is Must a bit of history.
I wonder if there is a reminder in this, that in the first generations
of Christians those who entered the fellowship of the Christian Church
renounced military service. Nor should we forget that part of the glory
belonging to the original American dream is to be seen in the recognition
that there is no power possessed by the state that can compel the con
science of its citizens. There is a rather famous Supreme Court decision
that was handed down, if I remember correctly, when William Howard
Taft was the Chief Justice of that court, in which, as part of the decision
this tremendous sentence appears In the forum of conscience, there
is a higher power than that of the state.
Do you believe that" If you do not, I must tell you that I do.
May I refer here to a best-selling book that has left me with ex
tremely mixed emotions. I'm thinking of Charles Reich's The Greening
ofAmerica. If I am to be candid in a personal Mudgment, the book is at
one and the same time meteoric in its brilliance and idiotic in its
stupidity. If that paradox sounds strange, I offer it to you as a footnote
on the orthodox doctrine of original sin.
Charles Reich is a law professor at Yale University. I should like
to commend to anybody's thoughtful attention his chapter called
Anatomy of the Corporate State. Those of you who have read the
book remember that Reich built it around a threefold pattern some
thing he calls Consciousness One, Consciousness Two, and Conscious
ness Three. Consciousness One early American history, rugged indivi
dualism Consciousness Two this thing he calls the corporate state,
where you have, in varying degrees and forms, the development of im
mense power structures ᪽big business, big labor, big government. Con
sciousness Three something that Reich says we are Must entering, into
which we are being led by the drop-outs and the hippies, by the flower
people and the acid heads. This is going to be the salvation of America.
And that is the idiotic part. Tremendous on diagnosis and absolutely
frightful when it comes to therapy and cure
Really, it is ludicrous. Reich has an absolute thing about mari
Muana. Over, and over, and over again he comes back to it, with the sug
gestion that if we would only legalize mariMuana, we would be well on
our way to solving our problems in American life. This is the stupid
part of the book.
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But this nonsense does not prevent Reich from spinning off some
sensible observations on the American scene today. Take cognizance of
this insight for example
What we have is technology, organization, and adminis
tration out of control, running for their own sake, but at
the same time subMect to manipulation, and profiteering
by the power interests of our society for their own non-
human ends.
That statement should not be thrown out too Tuickly. It may be
a little exaggerated. However, we should not forget Ralph Nader.
Bless him If he has not done anything else, he has shot to ribbons
what someone said some years ago᪽What's good for General Motors
is good for the country.
Here is another Tuotation
The corporate state is an immensely powerful machine,
ordered, legalistic, rational, yet utterly out of human con
trol, wholly and perfectly indifferent to human values.
This reminds me of the delightful story that Billy Graham told
me about riding on the presidential plane one day soon after Lyndon
Johnson had gone out of office and Richard Nixon had come in. Both
men were aboard, with Graham present as Richard Nixon's guest. In
telling me about it Billy said, 'To listen to these two men, one an ex-
president and the other newly in office, talking about the presidency
was a most fascinating experience. At one point Lyndon Johnson
said, You know, when the presidency was thrust upon me, I had an
idea that with the power of this office in my hands there was a great
deal that I could do. He went on to speak of his frustrations over what
he could not do. Turning loose one of his typical Johnsonian Texas
expressions, he said There were times when I found myself standing like
a mule in a hailstorm ᪽Must taking it
We laugh at that, but it has a terribly tragic implication the
Muggernaut of the present American state And one asks, Has the Church
any lead to give" Has the Church any word to speak" Are we challenging
idols"
You say, It isn't the business of the Church to restructure the
American government. I couldn't agree with you more. I'm with you.
But I wonder if I can carry you with me when I say the next thing. If
it isn't the business of the Church to restructure the government, it is
the business of the Church to produce the kind of citizens who can do
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something about it, as they relate themselves increasingly and collec
tively to the problems that are crying out for reform and renewal. Are
we challenging the idols"
VI.
Let me close with this What about the idol of status" Remember
Vance Packard's book, The Status Seekers" Well, the status seekers are
not simply the society ladies who live in suburbia. They are not simply
the higher-ups of General Motors, and General Mills, and General
Electric. The status seekers are sometimes right in the Church.
Robert Raines, whom I do not know, but whose father. Bishop
Richard Raines, I have known for years and love dearly, wrote a book
called New Life in the Church. I Tuote from it.
That the average church member and the typical church have
lost their sense of mission, is ultimately a Mudgment upon us
who are the leaders of the Church. How tragically we suc
cumb to the secular pressures upon us How rapidly we lose
our zeal, our sense of urgency How easily we accept the
pattern imposed upon us by our culture, so that we accept
our ministry as a Mob. Pathetically, the Church apes the world
in assigning authority and financial reward to its most
successful men. The power, prestige, and prereTuisites the
Church can bestow upon her leaders too often result in our
defensive support of the institution that houses the Church's
life, and our blindness to the mission which is the true
Church.
A few years ago a minister in the State Church of Sweden,whose
name I could give you if it were necessary, developed an overweening
ambition to become a bishop in the church. He knew there were three
men under consideration for a vacancy, and he was one of them. He got
the appointment. But what happened" Less than a year after he took
office, charges were preferred against him. A church trial was held. It
was proven by the evidence that in his anxiety, in his overriding ambi
tion, to be a bishop he had caused letters to be circulated that reflected
slanderously upon the names and characters of the other two candidates.
And one year after being consecrated bishop, he was unfrocked. As one
church editor put it, A gifted man destroyed by his hunger for high
church office
The editor added, There is no conceivable kind of church organi
zation ᪽get this, dear brothers, you who are Nazarenes and Wesleyans
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and Baptists, who do not have bishops᪽There is no conceivable kind of
church organization, ranging all the way from the tight discipline of
monastic orders and the Salvation Army to the loose associations of the
Full Gospel Tabernacles, where the corrosion of ambition is not a
threat.
Are we challenging the idols" The idol of status among us" One of
the fondest recollections of my life is that of association with Com
missioner Samuel Logan Brengle of the Salvation Army. Brengle started
out as a Methodist, and loved Methodism to the day of his death. But
when he was a young man, having graduated from DePauw University,
and then from Boston University, the School of Theology, he heard
General William Booth preach. And the vision of the underprivileged,
the disadvantaged, the downtrodden, came to him so burningly that he
turned his back on what could have been a brilUantly useful career in
Methodism and offered his services to the Salvation Army.
He told me that when he first approached General Booth, Booth
asked him about his background. Then in his rather raspy voice the Gen
eral said, Brengle, I'm afraid we can't use you. Young Brengle said,
Why can't you. General" He said, With your educational degrees and
your training, you would not be willing to get down where our people
are. What softened the grand old man was that Brengle said, Well
General, couldn't I try"
That did it Brengle was signed on. The first time he preached in
the General's presence, he told me he used a rather gory illustration, in
which a man got killed. He said, I made the statement that the man
was 'decapitated.'  The General, sitting behind him on the platform,
instantly spoke up Brengle, tell them he got his head cut off. That
taught him. He came down to where people were.
The first assignment they gave him was in the London training
school. Here he was, a B.A. from DePauw and a B.D. from Boston. He
had won several prizes in oratorical contests. His first Mob in practical
training was to go down at night and clean and polish the shoes, or, as
they say over there, the boots of the other cadets, some of whom could
barely read and write.
He told me that the first night he went down to perform this
service there was an ugly voice that spoke in his ear and said, You're
making a fool of yourself But then there was a very gracious voice
which said, If I was willing to wash their feet, shouldn't you be willing
to polish their shoes"
He passed the humility test, and went on to become one of the best
known and best loved Salvation Army officers in the world. His book
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Helps to Holiness is such a gem that it has been translated into many
languages. At his funeral a telegram of condolence was read from the
President of the United States.
Seekest thou great things for thyself" Seek them not.
He that would be greatest among you, let him be the servant of
all.
The dearest idol I have known,
Whate'er that idol be.
Help me to tear it from Thy throne.
And worship only Thee
GUILT AS UNDERSTOOD IN THE OLD TESTAMENT
G. H. Livingston
In spite of wealth, mobility and opportunities for advancement in
American society, beyond the wildest dreams of even a generation ago,
peace of mind and a clear conscience are by no means traits of the aver
age American. Not only does drug abuse reveal deep inner conflicts, but
violence, restlessness and loneliness point to serious maladies in the soul.
Individuals are afflicted group demonstrations of various kinds with
strident slogans indicate corporate concerns about war and pollution.
A burden of guilt rests upon the hearts of many people.
Reading a recent book. Guilt and Grace, by Paul Tournier, has
sparked a new interest in the subMect in my own thinking. Being a
Christian as well as a doctor. Dr. Tournier constantly relates current
guilt problems with instances in the Scriptures which show remarkable
parallels many references are to the Old Testament. This correlation
caused me to turn again to the Word in the Old Testament to look more
closely at the concept of guilt. The study has been instructive.
Research has brought the realization that the Hebrew language
preserved in the Old Testament lacks a word which is restricted to guilt.
In this respect the Hebrew differs from English, for the English word,
guilt denotes responsibihty for offenses committed, the fact of hav
ing committed breaches of conduct, the state of deserving punishment
or the state of being liable to penalty. The English language has a basic
word, sin, for the act of committing an offense toward God and man
and another word, punishment, for the act of executing a penalty.
In addition the English language has synonyms for each of these words
but the three categories of committing the act of offense, the condition of
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guilt and the act of punishment are Tuite clearly kept separate. Not so
in the Hebrew language in the Old Testament.
When dealing with the concept of guilt in the Old Testament, one
soon learns that the term, 'asham, and its cognates, is the basic word
with which one must wrestle. But 'asham does not always mean guilt.
In fact English translations of the Old Testament vary markedly in re
gard to its meaning in almost every passage in which it occurs. Basically,
the King James Version prefers the word trespass which denotes the
act of committing an offense, whereas the Revised Standard Version
prefers the word guilt which designates a condition or state of being.
The New English Bible often uses the word guilt but does not hesitate
to utilize such terms as reparation, compensation, penalty and punish
ment much more than the other two versions.
To a more limited extent, the same is true of Hebrew words such
as 'awon, normally translated in KJV as iniTuity, and rasha mostly
rendered as wicked in KJV. Both are translated as guilt or guilty at
times more recent versions employ these words even more freTuently.
It would appear necessary, then, to begin with a word study of
'asham in order to arrive at an Old Testament understanding of guilt.
Next, this study will probe the relationship between sin, guilt and punish
ment or atonement, since these three items seem to be blended in the
Hebrew mind. Finally, an attempt will be made to draw relevant
applications in regard to present day interest in the phenomenon of
guilt.
General Observations about 'asham
The Hebrew word 'asham and its cognates occur slightly over a
hundred times in the Old Testament thirty-seven times as a verb, sixty-
three times as a noun, and three times as an adMective. The word appears
forty-one times in Leviticus alone. The only other book in which it
appears as many as nine times is Ezekiel. It occurs in nineteen other
books only a few times each.
Life Situation Passages in Which 'asham Occurs
An excellent way to discover the meaning of a word is to view it
in action in a down-to-earth context. Fortunately, 'asham occurs in
such contexts. It would be well to examine a few of these passages.
Genesis 26. Isaac had told Abimelek that Rebekah was his
sister, but Abimelek discovered otherwise. In his rebuke, Abimelek said.
Guilt As Understood In The Old Testament 2
One of the people might easily have lain with your wife, and you would
have brought guilt upon us. RSV. Even KJV uses guiltiness here.
The possibility of the act precedes the use of 'asham, hence, the phrase
in the New English Bible hereafter NEB, make us liable to retribution
is also apropos.
Genesis 22. Though Joseph's brothers did not recognize him,
Joseph's hard demands awakened fears. They said to one another, 'in
truth we are guilty concerning our brother . . .'RSV. Again, Tuite out
of character, KJV uses guilty though NEB has deserve to be pun
ished. Memories harked back to their cruelty to Joseph and they
regarded this turn of affairs as a punishment.
Judges 222. A war with the tribe of BenMamin had wiped out all
but six hundred men. A problem arose in that the men of Israel had
taken an oath that none of their daughters could be a wife of a BenMamin-
ite 2. Restoration of peace and of the tribe seemed to entail pro
vision of wives for this tribe. Four hundred virgins were obtained from
a raid of punishment on Jabesh-gilead the remainder were captured
from a festival at Shiloh. An interesting rationale for this act was devised.
The girls were not taken in a battle situation the men of Shiloh had not
violated their vow by giving the girls to the tribe of BenMamin so why
should there be a complaint" Their fellow Israelites had saved them from
being guilty 'asham of breaking a vow. The word 'asham is understood
as the conseTuence of a breach of oath.
II Samuel . A wise woman of Tekoa had been prompted by
Joab to make an appeal to King David in such a way that he would be
moved to restore Absalom to the family circle. In verse nine he said,
On me be the guilt ^'awori, as the conseTuence of the king's decision,
but in verse thirteen she said, For in giving this decision the king con
victs himself as/iam RSV he had violated parental responsibility to
an exiled son. The KJV reads, as one which is faulty, which conveys
the idea that David was doing wrong, an act. RSV and other versions
stress self-condemnation as an aftermath of the act.
I Chronicles 2. The numbering of Israel was regarded by Joab
as a wrong action. He argued that the act would be a cause of trespass,
KJV, bring guilt RSV, NEB. Verse seven indicates that God was
displeased.
II Chronicles . The word guilt, 'asham, appears twice in this
passage the first one stresses guilt as the result of breaking God's com
mandments. The second one applies to the Mudges, who must warn the
people of this fact lest they become guilty.
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II Chronicles 2. Judah's acts of idolatry are the cause of God's
anger. The term 'asham is translated by KJV as trespass, RSV has
guilt, but NEB has wickedness. Is 'asham a label for the acts or the
conseTuence of the acts, the middle term between sin and punishment"
// Chronicles 2. The same could be asked in regard to this
ocurrence Is KJV and RSV's rendering sins correct or is NEB right in
using guilty" A prophet refers to the cruel acts of war and of making
men and women slaves. The men involved are given alternatives return
the captives or face the anger of God.
// Chronicles 2. This passage is a continuation of the same
incident the elders refer to the same acts as trespass  KJV, guilt/
guilty RSV, NEB. Does 'asham refer to the acts themselves or the
conseTuence of the acts, namely, liability to penalty before the Lord"
II Chronicles 2. In context, Amon had done acts of idolatry.
KJV says, he trespassed more and more, but in the same phrase RSV
and NEB use guilt. He had not humbled himself before the Lord so
his servants killed him. 'asham does seem to be the middle term between
the acts of sin and God's punishment.
Ezra 6, , , . This chapter is a prayer of confession and
Ezra is shown as heavily burdened for the trespasses  KJV guilt
RSV, NEB of the Jews before the Lord. He pleads for divine mercy.
The acts of sin are mostly in the past, so RSV, NEB would appear to
be correct.
Ezra . Here the three versions being consulted agree that
the act of marrying pagan women is the focus of the word 'asham.
Psalm . This verse is ambiguous as to the meaning of 'asham
translations vary from destroy KJV, bring ruin  NEB and
guilt RSV. The preceding verse describes the condition and acts of
the wicked. Is the plea a reTuest that God label them as guilty, or a re
Tuest that the guilty, wicked people be punished"
Psalm 2,22. Here a contrast is set between the wicked and
the righteous, between punishment and redemption. Guilt 'asham
is not the middle term between the act of sin and the act of punishment,
but punishment itself.
Psalm 62. 4uite the opposite is true in this passage 'asham is
the act of sinning, and punishment is threatened. No condition between
the two is suggested.
Psalm 6. This passage stresses guilt as the inner conseTuence
of acts of sin. The Psalm is loaded from beginning to its end with ex
pressions of turmoil of soul, yet 'asham is not translated as guilt but as
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wrongs RSV, guUty deeds NEB, and sins KJV. God knows
his condition and the Psalmist seeks a way out by pleading for mercy
and salvation. To him this is a viable alternative to punishment. There
are other Psalms which portray this same distress because of sin, though
the word guilt is not part of their vocabulary and this same search for
pardon cf. Psahns 2, 2, , , etc..
Here is part of the problem in literature containing the clearest
expressions of guilt feelings, the Hebrew word for guilt, 'asham, refers
either to acts of punishment Psa. , 2 or acts of sin Psa. 6
2 6.
Proverbs . In a series of antithetical parallelisms, the fool is
contrasted with the righteous, but what of the function of 'asham" Both
KJV and NEB connect it with the attitude of the fool KJV has mocks
at sin, and NEB has too arrogant to make amends, hardly the same
meaning. The RSV has God as the subMect and 'asham as meaning
wicked. None of these carries the connotation of the English word,
guilt.
Proverbs . In this verse 'asham does have the meaning of
guilt it is the conseTuence of the past act of slandering a servant before
his master. Neither of these passages portrays the sting within of guilt
nor do they refer to punishment for it.
Amos . Amos has a curious form a feminine noun  'ashmah
has the connotation of the name of a goddess of Samaria RSV and
NEB, or it may be considered as a euphemism for her name KJV.
The passage does tie the term to idolatry.
Hosea . Israel had played the harlot with idolatry and Judah
is exhorted not to likewise offend. KJV or be guilty, RSV.
It is uncertain whether Judah was not to play the harlot, or not to incur
guilt KJV could have the better reading. NEB sees a guilt-offering in
stead.
Hosea . Ephraim had broken God's covenant laws and had
been punished, but the Ephraimites needed to realize their offense
KJV or guilt, RSV i.e., that they were sinners before God. The
next step would be to seek my face . . . early, because salvation is
possible.
Hosea 2. Israel had gone after idols she had a divided heart and
was now faulty  KJV, also translated as bear their guilt
 RSV.
Note the rendering in NEB, they are mad. Guilt is understood as the
conseTuence of acts of idolatry and a complement of the divided heart
crazy, NEB. Punishment must follow.
2 The Asbury Seminarian
Hosea . This verse has a contrast with Ephraim's past acts of
pride and idolatrous practices. KJV understands asham to signify
offended, in the sense of acts of sin, but both RSV and NEB use the
word guilt, or guilty. Guilt as a conseTuence of sin could be the
thrust here but the next verse mentions continuation in sin, so the
exact function of 'asham is not clear.
Hosea 6. The RSV renders 'asham as guilt, but both KJV
and NEB prefer desolate. Thus, guilt is either the rationale for punish
ment or the result of punishment. There had been rebellion and iniTuity,
but even in punishment there is an alternative. Hosea does not hesitate
to move immediately into a call to repentance and confession that
there may be salvation.
Isaiah 26. In a context of a history of sinning against God,
earth's inhabitants are desolate KJV, suffer for their guilt  RSV.
Here 'asham is the end result of sinning.
Joel . This passage has a similar rendering, except that sheep
are the sufferers and sin is not involved in their actions.
Jeremiah 2. Those who devour Israel, shall offend KJV,
became guilty RSV, or No one ... went unpunished NEB. This
verse illustrates the uncertainty of translators. KJV stresses the act of
sin, RSV the condition of guilt, and NEB the end result of punishment.
Which is the interpretation" The last phrase in verse three speaks of evil
in the future. It would seem that 'asham is the middle term, guilt, in
this passage.
Jeremiah . In this case, those who devour Israel protest that
We offend not KJV, or are not guilty RSV, cf. NEB. The ten
sion of meaning is again between the act of sinning and the conseTuence
of guilt becasue of the act. Yet the act of devouring Israel had taken
place and the next step v.  mentions punishment for Babylon. The
word asham would seem to be the middle term, guilt.
Jeremiah . Here is the tension again KJV understands 'asham
to be sin, but RSV and NEB has 'full of guilt. But the force of the
passage is that in spite of guilt God was going to bring salvation to Israel
and destruction to Babylon.
Ezekiel 66. Guilt as the final term is Tuite clear in this passage
it is the condition after the act of punishment has taken place.
Ezekiel 22. On the other hand, guilt is the middle term in this
context. Blood had been shed and idols had been worshiped. The conse
Tuence is guilt accompanied by reproach from other nations and pun
ishment which will follow v. .
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Exekiel 22. With a device of syntax which, in Hebrew, intensi
fies the power of the verb imperfect plus infinitive absolute, the prop
het says that Edom had greatly offended  KJV, cf. RSV. NEB has
incurred lasting guilt. There is no indication that the Edomites felt
guilty, nevertheless God declares He will punish them.
Habakkuk . This reference is to the Chaldeans who plunder
violently they thus offend KJV, or are guilty men RSV. Curi
ously, NEB uses dismayed for 'asham. The word seems to be subse
Tuent to the acts of violence. Possibly, the guilt is complementary to
those acts.
=echariah . Rulers of Judah disclaim guilt ^'asham or wrong
doing while killing people in Judah. They even bless the Lord while
doing it. But God will punish absence of a sense of guilt does not let a
sinner go scot free.
Thus whether one examines the function of 'asham, the primary
Hebrew word for guilt, in historical narrative, in poetry, in proverb or
in prophetic utterance, one finds an easy movement from the applica
tion of the term as referring to the acts of sin, to the responsibility be
fore the Lord for those acts, to the punishment, and to even the after
math ofpunishment. Translators often suffer doubt concerning Must how
to render 'asham in separate instances. One may conclude that the term
stands for the totality of man's alienation from God, with its conse
Tuences.
Genesis 22 and several Psalms allude to or describe the inner
agony of conscience, which is a trait of guilt, but this condition is not
the main force of guilt. Guilt is all that happens to a person when he
rebels against God, and punishment is not the only destiny which faces
a guilty person. There is also the possibility of salvation by means of
repentance, confession and the extension of mercy from God.
Purposely, all references which describe worship practices which
are connected with guilt have been delayed for consideration . Most of
these passages are in the book of Leviticus, but not limited to it. A con
sideration of these passages is now in order.
All the verbal forms of the root, 'asham occur in chapters four,
five and six of Leviticus. Sins of individuals against any laws of God, or
against the rights of people, even a slave girl, bring guilt. Uncleanness or
profaning holy things brings guilt.
Normally, correction of the guilt involves restitution in terms of
cash values plus a twenty percent cash penalty. With this restitution for
wrongdoing, an animal of specified value must be brought to the priests.
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confession made and the animal slain in a specified manner. The goal of
this procedure was atonement and divine forgiveness. This sacrifice is
called the guilt offering and it is described as an alternative for the
punishment which would otherwise come from God. The guilt offering
RSV, NEB or trespass offering KJV is mentioned twenty-five times
in Leviticus as for this purpose. Besides this masculine noun form, the
feminine noun form, fls/imaA, occurs in Leviticus  6, 2 and 226
in relation to an offering. The same combination of verbal forms guilt
and noun forms guilt offering is found in Numbers 6, ,  62
and , for the same purpose of atonement.
An interesting story is related in I Samuel 6᪽2. The Philistines
desired to return the captured ark so they sent with it five golden tumors
and five golden mice as a guilt offering. This offering seemed to be com
pensation for damages to the honor of Israel's God and to seek his favor,
so that punishment would cease. A burnt offering accompanied the re
turn of the ark.
II Kings 26. The trespass money KJV, or money of the
guilt offering RSV, NEB is mentioned as being kept in the temple
cf Nu, 6-. This was the restitution money which could not be
paid directly to the person/s inMured.
Ezra . Mention is made of a guilt offering to the Lord be
cause of guilt incurred by marrying pagan wives. Hope of reconciliation
with God was promised 2᪽ and punishment was threatened .
Ezekiel  2 2 62. The guUt offering is men
tioned in each of these verses but information is limited to the place of
making the offering and who could eat it.
The climax of the use of 'asham in the Old Testament is found in
Isaiah  , in which the Suffering Servant is designated as the offer
ing for sin, KJV, RSV, cf NEB. Like the ram, this One was not in
volved in acts of sin He was the bearer of sins of other people. He was
appointed by God for this purpose, to provide salvation for God's
people. Philip declared that this person was Jesus Christ Acts ,
and to this identification the Church has been a witness throughout the
centuries.
Summarizing Observations
In the Old Testament, guilt is a much broader term than is its
English eTuivalent, including in its scope the acts of sin, the responsi
bihty for those sins, the divine act of punishment, even including the
aftermath of that punishment, and also the divine act of making atone
ment for sin.
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Guilt is not simply liability to penalty under criminal or civil law
guilt is the total situation of alienation from God and the concept ob
tains its meaning from its correlating phrase, before the Lord. The
overarching framework is the covenant of God with Israel. Guilt denotes
any aspect of a breach of that covenant and any divine act of dealing
with that breach, whether it be punishment or atonement.
Guilt is accompanied by painful inMury to sinner and victim, by a
troubled conscience, by shattered emotions, by disrupted social relation
ships, by the displeasure of God, by the terrible price of death in either
punishment or atonement.
Guilt is the experience of all people, for all are sinners though not
all are under the covenant of God with Israel. Since idolatry is the com
mon practice of pagans, there is no escape from being guilty, for idolatry
is closely tied with guilt in the Old Testament. No man can clear him
self by his own efforts from guilt, though he may try to disclaim res
ponsibility for his sinful acts. God insists that sin and guilt go together,
and He makes clear what is sin. Only God can provide a way out of guilt.
Human rationalization will not do the task only divine grace can.
The plan for guilt is made plain in the Old Testament. A person
must recognize that he is a sinner and responsible for his acts. He must
repudiate his own sins and make restitution for damages inflicted. He
must publicly confess his sins before God and earnestly seek His mercies.
A substitute for punishment must be provided that atonement might be
made and guilt removed. Under the Old Testament system a ram was
the substitute but the Suffering Servant was to take its place. In Jesus
Christ this substitution has taken place, and identification with Him is
necessary. The removal of guilt restores the sinner into the covenant
fellowship of God and his people. A new hope, a new future is opened
before him.
In comparison with the Old Testament concept, much of modern,
secular psychotherapy is shallow indeed. Too often the religious dimen
sion is ignored, which means that the nature of man's sense of alienation
is misunderstood. Assumptions that man's troubled soul can be fairly
easily cured have often been naive. Fortunately, repeated failures of cure
have sparked second thoughts, and a new interest in the religious dimen
sions of inner conflict has been developing. Paul Tournier's book,
Guilt and Grace is an example of this new interest.
The broad meaning associated with guilt in the Old Testament,
the New Testament has only six passages in which guilt is mentioned
could be a corrective to the narrow English meaning which is limited to
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either a troubled conscience or a legal liability to penalty. Guilt is an ex
tensive and serious aspect of human existence and should be treated as
such. Best of all both the Old and New Testaments offer an adeTuate
and effective cure for guilt, the only real cure available, even today.
THE INDIVIDUAL AND THE COMMUNITY
A Sermon Based on Rom. ᪽6
Robert A. Traina
One of the great problems confronted by men and women in the
world and in the Church is the tension between the individual and the
community. This tension is present in almost every aspect of life. One
finds it in society, where individuals are doing their own thing by follow
ing life-styles and mores which are not accepted by society as a whole.
There is the acceptance and practice, for example, of new dress codes
and of communal life-styles that indicate an individualism which is
opposed to what the community-at-large is doing. The same tension is
found on the political level political insitituions are being challenged
laws are no longer accepted as sacrosanct the rule of the maMority is no
longer automatically considered as representing the right.
The Church itself is not exempt from this kind of tension. A re
cent article in a seminary periodical warned local churches that they had
better be prepared to accept a different kind of minister from the one
to whom they had become accustomed. Such a minister would dress
differently. He would introduce new forms of worship. He would
insist on certain kinds of involvement in the social problems of the com
munity. He would refuse to be dominated by social structures, ecclesi
astical structures, and traditions. Finally, he would demonstrate an in
dependence which would be disconcerting in many ways, perhaps
including the acceptance of a new morality which is radically different
from that accepted by most Christians.
Obviously this assertion of individualism is a mixed blessing. On
the positive side, it is a much needed reaction against that communal
conformism which has stifled individual initiative and which has robbed
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the person of his own convictions and worth. In some cases it is also an
expression of prophetic courage, for the prophet has always been a lone
ly voice crying out in the wilderness against the ways of society and even
of religious leaders. There have been grievous inMustices and errors per
petuated by institutions. When these institutions become demonic,
practicing and promoting these wrongs, then someone must speak out
against the wrongs and express a point of view which is contrary to that
held by the community.
At the same time there is a great danger that excessive individ
ualism will become Must as deadly and Must as destructive as unTuestion
ing conformity to the will of the group. This is so, of course, when it
violates the will of God. When individualism stands against what pleases
God, there can only follow anarchy, chaos and destruction. This is
especially true in the life of the Church, whose essence is a community
of believers which cannot long survive when controlled by an atomistic
kind of individualism.
What is needed, then, on all levels of human life, but especially in
the Church, is a delicate balance between the rights of the individual and
his obligations to the community. Such a balance alone will assure the
survival of society as a whole, and of the Church in particular.
In Romans ᪽6, Paul attempts to state certain significant
principles which have as their purpose the maintaining and the promot
ing of this delicate balance between the individual and the community.
In doing so, Paul concerns himselfwith certain areas which are peripheral
and ambiguous. They involve problems relating to Levitical laws on eat
ing certain foods or not eating them, and on observing this day or that
day for worship. These are problem areas in which there is no clear-cut
command ofGod to the community. Where God's command is clear and
uneTuivocal, Paul would allow for no difference of opinion. But there
are areas, Paul says, in which this is not the case and in those areas he is
concerned with working out principles which will guide conduct so as
to make possible the necessary sensitive balance between the individual
and the community.
In Romans   ᪽ 6 Paul enunciates two basic truths first, the
need for tolerance with regard to certain individual differences and
second, the overriding need for Christian concern for the well-being of
the community.
The Individual and the Community 
I. Tolerance in Individual Differences
Paul begins by an emphatic affirmation of the principle of individ
ual freedom. He calls for mutual understanding, sympathy, and toler
ance. In addition, he wants Christians to realize that there will be
differences between them in marginal and ambiguous matters, and he
insists that the Church must learn to live with these differences. Uni
formity in the Christian fellowship is neither possible nor desirable.
This is a lesson which some find hard to understand and to accept.
Somehow they have a strong desire for a uniformity that would avoid
differences, factions, and friction. But Paul says that this is not possible
even in a genuine Christian community. What is possible and indispens
able is the facing of the problem of individual differences with the right
kind of attitude.
This attitude is based on two principles, the first of which is the
acceptance of the role of God as Mudge. Listen to Paul Who are you to
pass Mudgment on the servant of another" It is before his own master
that he stands or falls. Why do you pass Mudgment on your brother" Or
you, why do you despise your brother" For we shall all stand before
the Mudgment seat of God. Each of us shall give account of himself to
God. Then let us no more pass Mudgment on one another, The thrust
of these statements is clear. It is the role of God to Mudge. It is the role
of man not to Mudge, but to be Mudged. To stand in Mudgment on our
fellow-man in certain areas is to usurp a divine prerogative. It is to belie
our theology in practice, for our theology affirms that God and Christ
will be the Mudge of all men. Moreover, to arrogate to ourselves the
Mudging function of God is to become God and thus to commit
the ultimate sin.
It is this posture of self-deification, against which Paul is speaking,
which accounts for that cynical and hyper-critical spirit that is bound to
destroy the community. It is based on a spirit of false pride, namely, the
men involved have the kind of omniscience and holiness which enables
them to share with God in His Mudicial functions. It is to assume that
men are little deities who can stand alongside of God and determine
what is right and what is wrong for their brothers. Such pride is neces
sarily divisive and undermines the foundations of community.
The antidote to this kind of attitude is to focus on ourselves, not
on the other person to focus on our own humanity and our accounta
bility to God, not on peripheral differences between us. None of us is
divine, says Paul rather all of us must stand before the Mudgment seat of
the divine. Think therefore in terms of your own Mudgment. Think in
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terms of your accountability to your Master. Think in terms of what
God will say about what you have done as His son or daughter. Let God
be the Mudge of your brother. It is not your role to hold your brother in
ridicule or contempt because he differs from you in certain peripheral
and ambiguous matters. Let God, who is his master and yours, be the
Mudge. For whether we eat or abstain, live or die, we do it, says Paul,
unto the Lord.
There is a corollary to recognition of the role of God as Mudge
which, according to Paul, also provides a basis for tolerance toward in
dividual differences, and that is the recognition of the role of the con
science as the arbiter of right and wrong in certain areas. Listen again to
Paul I know and I am persuaded in the Lord Jesus that nothing is un
clean in itself but it is unclean for anyone who thinks it to be unclean.
Let everyone be fully convinced in his own mind. He who observes a
particular day, or eats, does so in honor of the Lord and gives thanks,
while he who abstains does so in honor of the Lord and gives thanks. He
who has doubts is condemned if he eats, because he does not act from
faith. For whatever does not proceed from faith is sin.
The statements affirms the significant principle of acconmiodation
in relation to certain matters. They indicate that God, who is the Mudge,
has no absolute standard for right and wrong in all areas of conduct.
In God's eyes what may be permissible in some areas for one may be
wrong for another, and vice versa. God Himself allows for a certain
flexibility based on individual differences. Good and evil, says Paul,
must be closely related to man's interpersonal experience with God.And
since each individual is different from every other individual, this experi
ence will necessarily lead to some differing convictions.
Thus what Paul is exhorting is that Christians avoid Mudging others
in areas where God's will is not clear. Each one is to follow his own con
science out of trust in God and with a desire to do the will of God. And
he should be able to do so with the assurance that he will be accepted
as an honest and faithful member of the Christian community. Each
must be convinced in his own mind. There are certain matters which
only God and the individual knows therefore, no other person besides
the individual involved is Tualified to Mudge in these matters.
Such respect for individual differences assumes that these differ
ences will be open to dialogue based on a teachable spirit. This kind of
dialogue can occur only if a conmiunity recognizes individual difference
and is willing to discuss these differences openly and with mutual re
spect and love. The presupposition of open communal dialogue is an
The Individual and the Community 
appreciation of individualism and of its bases. Individualism has theo
logical significance. It is to be respected not on humanistic or pragmatic
grounds, but because God has made men as individuals and because God
Himself treats them as individuals. What is needed, then, is the kind of
openness and tolerance which will enable us to accept the individual
as God creates and accepts him, and to make the individual a vital part
of a community which understands, accepts, and tolerates differences.
This is one principle which Paul is clearly proclaiming in the passage
before us, and it is important that we take his proclamation seriously,
because it declares the will of God for us.
II. Concern for the Community
But individualism is not, for Paul, the last word. If a certain prac
tice is right because it is so Mudged by God, who is the Mudge, and if God
is concerned about the community, then the standard for right and
wrong must exceed individual concerns. It must include ultimately God
like concern for the community.
Thus it is imperative to consider the second great truth emphasized
by Paul, namely, the need for a sense of responsibility for and toward
the community. In fact, when one examines closely the thought of Paul
in Romans   ᪽ 6, one finds this second truth to be dominant. Lis
ten again to the words of Paul Then let us no more pass Mudgment on
one another, but rather decide never to put a stumbling-block, or a
hindrance, in the way of a brother. He continues If your brother is
outraged by what you eat, then your conduct is no longer guided by
love. Do not, by your eating, bring disaster to a man for whom Christ
died. What for you is a good thing must not become an occasion for
slanderous talk. For the Kingdom of God is not eating and drinking, but
Mustice, peace, and Moy inspired by the Holy Spirit, He who, thus, shows
himself a servant of Christ is acceptable to God and approved by men.
Let us then pursue the things which make for peace and build up the
common life. Do not ruin the work of God for the sake of food. Every
thing is pure in itself, but anything is bad for the man who by his eating
causes another to fall. It is a fine thing to abstain from eating meat or
drinking wine, or doing anything which causes your brother's downfall.
Next he adds in the significant words of the beginning verses of
chapter  Those of us who have a robust conscience must accept as
our own burden the tender scruples of weaker men, and not consider
ourselves. Each of us must consider his neighbor and think what is for
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his good and will build up the common life. For Christ too did not con
sider himself, but might have said, in the words of Scripture, 'The re
proaches of those who reproached thee fell upon me.' For all the ancient
Scriptures were written for our own instruction, in order that through
the encouragement they give us we may maintain our hope with forti
tude. And may God, the source of all fortitude and all encouragement,
grant that you may agree with one another after the manner of Christ
Jesus, so that with one mind and one voice you may praise the God and
Father of our Lord Jesus Christ.
What high and noble and lofty words are these They express the
ultimate concern of that person who is a genuine member of a Christian
community. They are spoken by Paul because he is a hard-headed realist.
He knows that his call for mutual tolerance and understanding will not,
and perhaps cannot, be heeded by all members of the community. There
then remains the Tuestion as to what should be done about those who
do not have them. The answer, says Paul, is that those who are strong,
which in this particular case means those who are tolerant, should
assume a special obligation toward the rest of the community.
Paul expresses this obligation in terms of a number of interlocking
concerns, each of which could be discussed in its own right the concern
that one be guided by love  the concern for the work of Christ on the
cross and for the work of God the concern for the Kingdom of God,
which consists of Mustice, and peace, and Moy inspired by the Holy Spirit
the concern to be a servant of Christ and acceptable to God the concern
for making peace and building up the common life and the concern for
being like Christ, who considered others rather than himself. These areas
of concern ought to be uppermost in the Hfe of the Christian believer
who is a genuine member of the community of Christ.
These concerns have a common thrust, namely, that even though
in some areas an individual could follow certain practices because they
are allowed with his own conscience, if these practices cause his brother
to stumble, his ultimate obligation must be not to himself, nor to what
is right in his own eyes, but to his brother, because he then shows that
his ultimate concern is for God and Christ. For members of the Christian
community, what is more important than doing one's own thing is doing
God's thing and Christ's thing.
Thus Paul's analysis is clear. It is a Tuestion of priorities. What
comes first" What should dominate our lives" You should, Paul said,
allow for individual differences. Mutual tolerance is necessary. The
strong should not despise the weak and the weak should not censure the
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strong. But if the weak are bound by their scruples and the strong have
the option of following their own consciences and offending their weak
er brothers, or following the course of restraint, then, says Paul, follow
the course of restraint. That is the Christian's priority. It is more im
portant to avoid the spiritual shipwreck of a weak brother than to fol
low a course of action which is allowed by one's own conscience. It is
more important to focus on our obligations than on our rights. It is
more important to be concerned for others than for ourselves. It is
more important to honor and to promote the purposes of Christ's death
on the work of God than it is to follow our own desires, although they
may be right in themselves. It is more important to edify members of
the Church than it is to do everything which our relationship to God
permits. It is more important to be like Christ than to be individualistic
and broadminded.
Thus Paul has a twofold word for our day in regard to those prac
tices which are peripheral and on which there is no clear word from God.
There is the need for mutual tolerance on the part of all of us. The
voice and the conscience of the individual should not be stifled, other
wise God-given individuality is negated and necessary changes are not
effected. But there is something beyond individualism. What we need
even more in our day is a Christ-like concern for others which will
encourage restraint on the part of each member of the Christian com
munity, and, in fact, each member of society.
The need for such restraint exists in the Seminary community.
Before we criticize other members of the Seminary community, on the
basis of personal preferences, we ought to ask, Will this criticism con
tribute to the growth and improvement of the community, or will it di
vide and destroy the community" And before we Mudge someone who
differs from us or who is critical of us, we should not only consider
whether he may be Mustified in his practice, but even if we decide he is
not, perhaps we should allow for the fact that he may be expressing
honestly his own conscience and convictions as a servant of God.
What is needed, then, as members of the Christian community and
as ministers of the Gospel, is a combination of openness and self-control.
We need openness to individual differences and to change where central
and clear matters of Christian faith are not involved. We also need self-
control when the Christian community and the Gospel of Christ are
Meopardized by individual convictions which may be Mustified in them
selves. These two must be kept in proper balance and tension if the
Church is to survive and to thrive. The message of Paul is that such a
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balance is possible, providing that individual preferences are subordinated
when necessary to the loving concern for the common good.
The story is told by John Wesley, in his Mournal, regarding his
meeting with someone who was well-skilled in controversy, and appa
rently Tuite fond of it. He argued his own differences of opinion at some
length with Wesley, and Wesley admits that perhaps there was some
value in it. However Wesley adds, After I had spent an hour in discus
sion with him, I said, 'I advise you to dispute as little as possible, but
rather to follow after holiness, and to walk humbly with your God.' 
BOOK REVIEWS
Kant Dictionary, by Morris Stockhammer. New York Philosophical
Library, 2. 2 pages. 6..
The philosopher who modestly embarked on a program which he
felt would make him the Copernicus of modern philosophy would in
evitably feel the need to create a new vocabulary by which to articulate
his system. The reader of the CritiTues feels, of course, the esoteric
Tuality of much of Kant's terminology. This volume is designed to
give definition to the terms in the Kantian writings which are most dif
ficult to understand by the layman.
At the outset, one is inclined to ask whether the writings of Kant,
in themselves, contain sufficient terms reTuiring special explanation to
Mustify a volume of this length. Pages ᪽, which code by letter the
several works treated by the author, clear up this problem. Professor
Stockhammer has surveyed not only primary works of the great Sage of
Koenigsberg, but also a number of secondary sources. This would
account, for instance, for an entry defining the term drop out.
The definitions of the terms which are characteristically Kantian
seem carefully drawn. One could wish that the author had given more
attention to a few of these, such as a priori, a posteriori, analyti
cal, and synthetical. On the other hand, the treatment of the sub
Mect, e.g., of dualism is thorough. The volume might be less attractive
in format, but would certainly be more useful to the careful scholar, if
the points of reference for many of the Tuotations were documented.
The absence of such documentation tends to reduce the usefulness of
the volume for in-depth work in Kant.
Harold B. Kuhn
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Faith and Doubt, by Norman Lamm. New York KTAV Publishing
House, .  pages. ..
This book is a collection and revision of essays which have pre
viously appeared in various Mournals. The theme which unifies the collec
tion is an attempt by the author to bring the insights of traditional, or
orthodox, Judaism to bear upon the problems which face modern man,
especially as these problems threaten Judaism. As professor of Jewish
philosophy at Yeshiva University in New York City, Dr. Lamm is
eminently Tualified for this undertaking.
Among the topics he considers are the possibility of doubt in a
life of faith the conflict between Torah and Wisdom, or revelation and
education the place of man in the universe, especially in the light of the
possibility of extraterrestrial life ecology leisure and the New Morality
etc.
An evangelical will find this book exceptionally instructive. He
will gain an increased understanding of the way in which the devout
Jewish mind operates, especially with respect to tradition. He will also
benefit from seeing a monotheist, who is a supernaturalist with a pro
found respect for Biblical revelation, yet not Tuite like the Christian,
attempting to counter the debilitating effects of modern thought. Both
of these aspects will give perspective to the orthodox Christian in his
own struggle.
Some will find the continual reference to Jewish tradition con
fusing and boring. Others will note a certain strident defensiveness,
especially in the chapter on the New Morality. However, the benefits
noted above and the often profound insights particularly good is the
chapter on extraterrestrial life make this a book well worth reading.
John N. Oswalt
Why Not Creation" ed., W. E. Lammerts. Grand Rapids, Michigan
Baker Book House, .  pages. ..
Articles by almost a dozen and a half writers make up this
anthology extracted from the first five volumes of the Creation Research
Society 4uarterly.
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The introduction by the editor briefly outhnes how the Creation
Research Society which now has a research center in San Diego, Cah-
fornia, came into being.
All of the scientists who contribute to 4uarterly reMect the theory
that all nature its origins, processes and goals can be explained as an
evolutionary development. Positively, all of these writers hold that a
Creator God made the heavens and the earth, that He set in motion and
maintains the processes of nature.
None of the writers in this volume reMects science as a methodology.
In fact, they endeavor at every point to use the scientific method to
show how invalid many of the conclusions of the General Theory of
evolution actually are.
The articles are of varying worth. Some are so technical they are
incomprehensible to a non-scientist. A few writers endeavor to interpret
scientific data to support a theory that the earth was created less than
6, years ago and that the flood happened in the third millennium
B.C.
Many of the authors Tuote from varied evolutionists to show how
broadly they disagree with each other, how deeply some are troubled
about the problems which face the evolutionist.
G. Herbert Livingston
Romans, An Exposition of Chapters 2-2, Atonement and
Justification, by Martyn Lloyd-Jones. Grand Rapids =ondervan, .
..
Dr. Lloyd-Jones left the practice of medicine to enter the parish
ministry. Still a young man, he was called in  to share the ministry
of Westminster Chapel in Buckingham Gate, London, with the late Dr.
G. Campbell Morgan. This ministry continued for thirty years until
Dr. Lloyd-Jones retired in August 6.
Dr. Lloyd-Jones has long been noted for his skillful verse-by-verse
exposition of the Bible. Perhaps his most famous exposition is The Ser
mon on The Mount, . However, nowhere is his method seen to
better advantage than in this treatment of Paul's Epistle to the Romans.
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Based on more than thirteen years of intensive study, this, and succeed
ing volumes in this series will doubtless become classics in the field.
First delivered as Friday evening sermons February to October
, these masterpieces of exposition are a fountainhead of the
apostolic manner and method of preaching. On many counts ᪽ the
human concern, frank insight, penetrating analysis and exegetical prin
ciple ᪽ they are apt for the present moment. This is testified to by the
᪽2 Friday-nighters who came to listen as the sermons were
preached. The basic Evangelical presuppositions are there, too.
It has been said that truth and timelessness make the full preacher.
Dr. Lloyd-Jones incorporates this with his religious fervor , his social
conscience, his eloTuence, and his homely humor to set forth in non
technical language Paul's view of Justification and the Atonement as
found in Romans 2-2,
The author finds in this passage the most extended treatment in
Scripture of the crucial and vital doctrine of Mustification by faith, He
identifies this doctrine, indicating God has contrived a way whereby
man and woman might be saved and reconciled to Himself. It is all His
doing. God on the basis of what He has done in His Son freely forgives
and absolves from guilt. The penitent one is furthermore clothed with
Christ's righteousness and declared Must and righteous in God's sight.
Man is constituted righteous in the presence of a righteous and holy
God.
A most welcome feature of this style of book is the emphasis on
applying Biblical thought to contemporary living. Hear him as he says
Man's first need is the need of knowing God, of discovering
... a gracious God, not a gracious neighbor.
This is man's primary need. 'Ungodliness comes before 'un
righteousness,' for unrighteousness is but a conseTuence of
ungodliness. Failure to recognize this is the whole tragedy
of the modern world.
Throughout the book. Dr. Lloyd-Jones seeks to clarify the nature
of the God to whom we relate. He exhorts
God is holy and so are all the attributes of God.
Is it not at this point that the church has gone astray ᪽ even
at times the evangelical section of the Church" God is for
gotten , , , They pray to 'Jesus' they start with 'Jesus', they
end with 'Jesus', They never mention God the Father, the
holy God with whom we are concerned, God in His utter
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righteousness and absolute holiness, the God who revealed
Himself and His holy character to the Children of Israel.
That is the great message that runs through the whole of the
Old Testament.
Whether or not one accepts Dr. Lloyd-Jones approach to Scripture
one will admit this book is a useful contribution to contemporary con
cerns. He who would preach on Romans 2-2 will find help in
consulting this book. It suffers as do most books of this nature, from
the sermonic style and the lack of time to explore significant tangents
raised in the discussion. Those who delight in expository sermons will
appreciate this volume. Others may be frustrated by the style.
David D. Bundy
New Testament Word Studies, by John Albert Bengel, a new translation
by C. T. Lewis and M. R. Vincent. 2 vols. Grand Rapids Kregel Pub
lications, . 2 and  pp. 2..
The world of New Testament students can only welcome the re
printing ofBengel's Gnomon, a work that has been appreciated and used
by men of every theological camp for over two hundred years. It could
easily become the most important item in the Kregel Reprint Library if
its price does not severely hinder its sale.
Until the present reprint edition the work has always been known
as the Gnomon, a word not even Usted in Cassell's Latin Dictionary. A
gnomon is the stem of a sun dial which creates the thin shaft for telling
time. Bengel's Gnomon is that type of commentary ᪽ short, pithy ex
pressions which penetrate to the real meaning of the text. One seldom
finds here any long extended discussions. Instead sometimes only a word
or phrase is used. But they are consistently incisive, imaginative and
useful for preaching. An indication of Bengel's continued value may be
noted in a comment by Stephen Neill who puts Bengel in a class with
Augustine, Calvin and a couple others as ones to whom we shall always
turn with gratitude for the timeless insights that are to be found in their
writings.
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Those of the Wesleyan tradition especially should be mindful of
Bengel's formative influence on Wesley whose own Explanatory Notes
on The New Testament is at times an editio minor of Bengel. In his
preface Wesley wrote,
I once designed to write down barely what
occurred to my own mind, consulting none but
the inspired writers. But no sooner was I ac
Tuainted with that great light of the Christian
world . . . Bengelius that I entirely changed my
design, being thoroughly convinced it might be
more service to the cause of religion, were I
barely to translate his Gnomon Novi Testamenti
than to write many volumes upon it. Many of his
excellent notes I have therefore translated many
more I have abridged . . giving the substance. .
Bengel represents the best of Lutheran pietism in eighteenth
century Germany where he was known as much for his personal de
votion as for his theological writings. He brought together a virile piety
and sound theological learning and in so doing managed to provide a
corrective for some of the excesses of the pietistic tradition. In his
critical work he foreshadowed the literary and historical criticism of the
nineteenth and twentieth conturies. Some have also identified him with
the beginnings of the heilsgeschichtliche approach to Scripture.
The present edition is a reprint of the translation which first ap
peared in 6. The translators have added always in brackets and thus
easily identified brief notes by other commentators when Bengel needed
to be corrected. So we have a little more than the Gnomon. This writer
has only one negative word although the original title does not give a
clue to most people as to the contents of the book, it is a renowned
book title and should have been kept. The new title is a poor choice
possibly suggesting it may be a small Kittel, We would urge the publish
ers to restore the original title as soon as possible. Everyone knows of
the Gnomon. To the reader ᪽ buy it. It's one of the few books you
should have.
Robert W. Lyon
Book Reviews 
Ethics Alternatives and Issues, by Norman L. Geisler. Foreword by
Harold B. Kuhn. Grand Rapids =ondervan, . 2 pages. 6..
According to Dr. Geisler, Chairman of the Department of
Philosophy of Religion at Trinity Evangelical Divinity School, Deerfield,
Illinois, there are six basic options with respect to ethical norms. Anti-
nomianism claims that there are no ethical norms. Generalism holds to
many ethical norms of general but not universal application. Situation-
ism does not have laws for everything, but only one law for everything,
the law of love. Non-conflicting Absolutism states that there are many
absolute ethical norms and that though they may seem to be conflicting
at times, do not really conflict. Ideal Absolutism upholds many
absolute ethical norms and at the same time admits that sometimes
they do conflict. When two norms are in conflict, ideally neither should
be broken. But since this is impossible, one has to do the lesser of the
two evils and ask for forgiveness for the evil he inevitably has done.
Ethical HierarchicaUsmmaintains a hierarchial arrangement or ordering
of ethical norms based on the relative scale of values they represent. It
implies a pyramid of normative values which in and of themselves are
obMectively binding on men. But when any two or more of these values
happen to conflict, a person is exempted from his otherwise binding
obligation to a lower norm in view of the pre-emptory obligation of the
higher norm p.  .
After an introductory chapter, six other chapters in the first part
of the book treat, in turn, each of these six ethical alternatives. These
chapters generally follow the same pattern. First the particular position
is presented. Then the positive contributions of the position are dis
cussed and the problems with the position are raised. The author opts
for Ethical Hierarchicalism which synthesizes the essential truth of each
of the other views. He offers the following seven principles as a guide
for a hierarchy of ethical values  Persons are more valuable
than things. 2 An infinite person is more valuable than a finite
persons.  A complete person is more valuable than an incom
plete person.  An actual person is more valuable than a potential
person.  Potential persons are more valuable than actual things.
6 Many persons are more valuable than few persons.  Per
sonal acts which promote personhood are better than those which do
not.
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In the second part of the book the author apphesEthical Hierarchi
calism to thorny contemporary ethical issues the Christian and self-
love, the Christian and war, the Christian and social responsibihty, the
Christian and sex, the Christian and birth control and abortion, the
Christian and mercy-killing, suicide and capital punishment, and finally,
the Christian and ecology. He is not content with merely discussing
ethics theoretically but realistically comes to grips with some touchy
ethical issues of today. He analyzes these problems and proposes some
practical guidelines for the Christian way of dealing with them. One may
not agree with him in every detail, yet the author is to be commended
for doing this and having done it, in general, well.
Another welcome feature of the book is that the author treats the
subMect not only philosophically but also Biblically. In the Bible,
Abraham was commanded by God to sacrifice his son Isaac Gen, 222.
The Hebrew midwives lied to save innocent lives and God blessed them
for it Ex. ᪽22. Rahab told a lie to save the spies as well as the
nation of Israel and was blessed Judg. . Ethical Hierarchicalism
can best account for these difficult Biblical data. In the discussion, when
it is possible, the author cites Scriptural passages to support his points.
However, at times one could wish that he had discussed in more detail
how a certain Scriptural passage substantiates his position. For example,
how he can derive from Matthew  the proposition that the childish
has some advantage over the senile in that it yet has the chance to ma
ture p. . How Luke 2 substantiates the point that the Bible
exhorts men to hate the self p. . How I Cor. 66 gives rise to
the thesis 'The Bible considers every conception to be the result of wed
lock whether it was legalized by the state or not p. 222, n. .
Bibliographical footnotes and a selected bibliography at the end
of each chapter enhance the value of this book.
Joseph S. Wang
Book Reviews 
When Love Prevails A Pastor Speaks to His Church in Crisis, by J.
Herbert Gilmore, Jr. Eerdmans, .  pages. ..
On October 2, , Dr. J. Herbert Gilmore preached his last
sermon at the prestigious First Baptist Church of Birmingham, Alabama.
Following that sermon,  individuals withdrew their membership in
protest of the church's action that refused membership to two blacks.
This became the nucleus for a new church, the Baptist Church of the
Covenant in Birmingham, Gilmore serving as pastor.
This volume of Gilmore's sermons reflects the drama and the
tension prior to his departure. It depicts the struggles when a pastor
speaks to a Church in crisis. He states that the published discourses
are in the order in which they were preached and serve as windows
through which may be seen the agony of a pastor trying to be faithful to
the Lord of the Church and to his conscience. Attempting to drive
nails in the casket of racism, Gilmore proclaimed a Gospel that hberated
man from preMudice. His conscience refused to remain idle.
His sermons are short, barely twenty minutes. Each one deals with
a particular theme relative to the church's crises in Muxtapositionwith the
Good News. His main assertions are well illustrated and biblically sub
stantiated. The conclusions are so clear that no one could straddle the
fence. In his final sermon, he stated, I have learned in our travail that
every man must take a stand. He preached a Gospel that challenges
and comforts, guides and goals, blesses and blames.
Any minister facing a similar crisis, or any desiring to move toward
integrating the congregation, would find this volume of sermons enlight
ening, provoking, and directive.
Charles Killian
The Church Music Handbook A handbook ofpractical procedures and
suggestions, by Lynn W. Thayer. Grand Rapids =ondervan. . 
pp. ..
In this day of sundry digests, when everyone is reaching out for ahow to book in his field of endeavor, the idea of a church music hand
book is no phenomenon. In fact, this reviewer has perused Tuite a number in the last few years, some intensely practical, but few comprehensive.
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This neat Uttle volume comes the nearest to fulfilling both Tualifications.
The significant fact that the author has had long experience, both in the
area of administering a church music program and in guiding teachers,
has eTuipped him to be authoritative in this practical field of dealing
with people at the heart of their dedication and doing.
Church music unTuestionably involves the total person otherwise
it is not effective. Therefore, dedication of God-given talent is implicit
in the way the author plunges into his stated subMect. Chapters in the
handbook are brief and specific illustrative drawings are clear and to the
point. Preceding his introduction, Mr. Thayer delineates eight categories
of people and groups for whom this book is written. Beginning with the
music committee, he places much more responsibility upon its members
than they often assume in the local church. Although some denomina
tions publish manuals for various commissions and committees, they
are sometimes iU-defined, and certainly often not heeded. By use of a
handbook such as this one, music committee members can come to
understand the wide scope of the ministry of music in the church. It is
well-known and thoroughly proven by now, that the successful church
has a strong music program.
Mr. Thayer maMors on careful division of responsibility in every
minute area of church music, freeing the director and singers for
priorities. Things of which the average layman would not dream, such
as organized recruitment and library care, can be exceedingly time-
consuming. Spelling out these details in the relationship with other
factors in a balanced music program is imperative  this the author has
done.
Following the springboard of initiating the music program
through securing proper personnel, Mr. Thayer deals with the charac
teristics pecuhar to each age -group choir, the congregation, church
school, and then logically he discusses library and functional eTuipment.
Thoughtful attention is given to eTuipment such as proper seating,
lighting and accompanying instruments. This underlines the fact that if
money is spent, it should be spent wisely his budget outhne and long-
range development plan supports this theory well.
All in all, though there are areas which call for much greater
research on the part of the minister of music, such as an emphasis
upon the instrumental section of a well-rounded choir program, as well
as the mention of hand-bell choirs, now a thoroughly acceptable unit,
this book is a well-above-average handbook. In this instance a good
bibliography is essential, and one is found at the end, not by any means
Book Reviews 
exhaustive, but basically excellent. This reviewer is familiar with most
of the books mentioned and they are either timeless in their relevance
or up-to-date in new materials and approaches.
John S. Tremaine
Jesus-Jeshua by Gustat Dalman Studies in the Gospels, translated by
PP. Levertoff. New York KTAV Publishing House,  . 26 pages.
As the last of Dahnan's maMor works on the background of the
gospels published in 22 when he was 6 years old, this volume repre
sents both a hfetime of firsthand contact with gospel origins and a
labor of love in which the author's Moravian devotions finds expression.
As such it is more than a technical treatise.
Dalman was among the pioneers in the study of Aramaic origins
at the turn of the century. Although his works have been superseded in
the linguistic field by M. Black and in the historical field by J. Jeremias,
they should still be read by those seeking to understand the origins and
background of the gospels. It was he who finally established the fact
that Jesus spoke and taught in Aramaic, and in Greek.
Along with his earlier works. The Words ofJesus and Sacred Sites
and Ways, this study is an attempt to view Jesus as he looked among the
Hebrews. After an opening essay on the three languages of Palestine
Hebrew, Aramaic, Greek, Dahnan discusses briefly  the synagogue
service and how Jesus appeared 2 the Sermon on the Mount with
special consideration of the themes of law and righteousness  The Pass
over Meal and finally  the cross. Together these chapters provide us a
cameo of Jesus among Jews, a Jew but more than a Jew.
Throughout this study Professor Dalman has offered splendid
exegetical and theological insight as well as technical linguistic data. Ithas a spirit not commonly found in books on a topic which itself is
recondite. This reviewer is pleased that the book has again become easilyavailable through the people of KTAV.
Robert W. Lyon
BOOK BRIEFS
The Growing Congregation by Paul BenMamin. Lincoln Christian
College, Lincoln, Illinois, 2.  pages.
This timely book by the Professor of Church Growth at Lincoln
Christian Seminary focuses on basic New Testament principles of evan
gelism and shows how to apply them today in the local congregation.
Strong support is given to the ministry of all believers as they are trained
by the pastor. Complete with study notes, reading suggestions and Tues
tions for discussion, the little book can be exceedingly useful in learning-
groups throughout the church.
Churches and How They Grow, by M. Wendell Bellew. Nashville
Broadman Press, .  pages. ..
The author documents by actual case studies that churches of
every size in all social strata, that is, in rural, suburbia, and inner city
locations, in all geographical sections of our country, in various denomi
nations, using differing methods or programs, can grow.
The author demonstrates that growing churches characteristically
have a sense of purpose and that the lay people become involved in the
growth of the church.
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